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REVIEW &C. 



Iw accordance with the wishes of friends of the slave, 1 have in a very 
hasty manner, thrown together this summary review of the Rev. Mr, 
Burnaf's Sermon on Slavery. There are a few sentences in the last of it 
I have quoted, from other sources, without giving credit ; because, I wish 
to enclose all Mr. B. says in quotations, so as not to give the reader the im- 
pression he says anything he is not guilty of saying. I do not expect any 
thing I can say will alter Mr. Burnaf's opinions, or the opinion of Cler- 
gyman generally. But 1 did think there were minds less prejudiced ; or if 
that word is exceptionable, less established in their own opinions, that I 
might at least influence to look for themselves, and not pin their faith to an- 
other man's coat sleeve, without examination. I have no ill will towards 
Mr. B. — I respect him, 1 love him as well as he loves me. Yet I do believe I 
have more love for the slave and God's poor generally. It is not then, that 
I love Cesar less, but I love Rome more. 

The first argument Mr. Burnap brings forward in favor of 
slavery is, that Abraham and his sons, with the most conspic- 
uous characters of that age had servants or slaves, and every 
generation since has maintained slavery in some form; and 
draws the conclusion from this, that slavery should be perpet- 
uated. 

Now in answer to this, I will say, that Abraham and his 
sons, with the most " conspicuous characters of that age," held 
to, and practiced polygamy and concubinage, and if an argu- 
ment can be addojtbd in favor of the present system of slavery, 
because Abraham and the other " conspicuous characters of 
his age " held slaves, it can most certainly be brought in favor 
of a plurality of wives and concubines. And the argument 
carries itself into the very practices of the slave owner ; and 
a ministry who will preach such doctrines, is the very ministry 
that they are in favor of, and ready to support ; for they prac- 
tice the same things. Abraham took his slave Hager, went in 
unto her, and Ishmeal was the fruit of the visit. Then, accor- 
ding to Mr. Burnap's reasoning, any man may have a slave, 
and practice the same system of adultery, and raise a compa- 
1 



ny of Ishmaelites ! And this is the result of the present sys- 
tem of slavery, for the most " conspicuous characters " of the 
present age, among whom are Henry Clay, John Tyler, &c, 
following up the fashion of Jefferfcoa and other " conspicuous 
characters " of past times, practice it at the present day. Sol- 
omon, a u conspicuous character " of the " conspicuous " age, 
had seven hundred wives and three hundred concubines, be- 
sides Menilek, the offspring that the Queen of Sheba, or Azab 
bear him, after her visit to his Temple. Then, if Mr. Bur- 
nap's reasoning holds good, every man has a right to have sev* 
en hundred wives and three hundred concubines, &c. 

Again he says, " the subject is often alluded to throughout 

;the Bible, but slavery is nowhere positively forbidden. No ex- 
pression can be found which can rationally be construed as 
positively prohibitory." Mr. Burnap seems to place great 
stress upon the word "rational," and he probably felt a little 
tremulous when he wrote it. Now I am aware that; what is 
rational to a sane, may not be, to an insane mind. : I will hctwr 
ever, give him a few texts for his private meditation, and if 

•they are not " rational" he may censure the Bible, and net 
me. " Deliver the spoiled out of the hand of the oppressor, 
lest my fury go out like fire, and burn that there be none to 
quench it because of the evil of your dokigs." (Jer* xxi: 12.) 
" Relieve the oppressed ; judge the fatherless ; plead : far 
the widow." (Isaiah, i: 17.) ' * . , 

"Is not the fast that I have chosen to loose the band* of 
wickedness, to undo the heavy burdens, and to let the oppres- 
sed go FREE ; and that yd break every yoke? (Isaiah )v,iiu 6.) 

^ Mr B, says, " The relation of Master and Servant, is spo- 
ken of in the Old Testament and in the New, as being very 
coaomon, and nowhere has the pen of inspiration recorded a 
*eto." 

Now, since Mr. B. has sanctified a profane word by [drag- 
ing it into the holy desk, I shall use it in the sanpe sense, or 
in the sense I suppose him to use it. The meaning of the 
Latin word veto, is to forbid, to prohibit. According to Mr. 
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Webster,* it is a forbidding prohibition, or the right of forbid- 
ding, applied to the right of a king or other magistrate, to with- 
hold his assent to the enactment of a law. But the sense in 
which Mr. B. uses it, is the power to annul or abolish a law 
after it has been enacted. Now as I am after no quibble about 
"words in this holy cause, I shall use the word in the same 
sense. Now the Prophet says, (and I had supposed him to 
have been inspired) " The spirit of the Lord God is upon me 
because the Lord hath anpinted me to preach glad tidings un- 
to the meek ; he hath sent me to bind up the broken hearted* 
proclaim LIBERTY to the captives, and the opening of the pris- 
ons to them that are bound. In the first place then, it appears 
to have been a.i evidence to the Prophet that it was the spirit of 
the LoTd because he had anointed him to preach this glorious 
deliverance. Now then, here is a dilemma with four horns. 
First, that the Prophet was not anointed by the spirit of the 
Lord God ; or, second, that the prophet though he was anoint- 
ed by that spirit, was not inspired; or, third, that thus being 
inspired, he was capable of proclaiming a palpable falsehood $ 
or, fourth, that Mr. B.'s assertion with regard to his '< veto " 
is false. Now Mr. B. may hang on which horn he likes. 

Again: " Christ has become the end of the law for right- 
eousness to every one that believeth." Of what law ? I an- 
swer the law of oppression, as well as every other penalty to 
which we were expoifed. For he his own self bears our sins 
in his own body on the tree, that we being dead to sins should 
live unto righteousness, by whose stripes ye were healed. But 
Mr. B. might reply and say slavery is no sin, or crime. Very 
well then; so much the worse. Why treat the slave without 
pardon or mercy, when he has committed no ^crime ? By Mr. 
B.'s sentence to which he has doomed him, one might duaw the 
conclusion that he had committed the unpardonable sin ; for he 
gives him no " veto " or pardon, but thrusts him out into out- 
er darkness, where there is a fearful looking for of (chains) 
judgments and firey indignation, which shall devour the adver- 
saries. But suppose slavery is no sin ; then what ? It certain- 
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ly is an ordinance. The definition of ordinance is, a rule es- 
tablished by authority ; a permanent rule of action. Very well 
then ; under this law cannot the slave find a veto in the Pible ? 
" Christ Jesus the Lord having forgiven you all trespasses ; 
blotting out the hand-writing of ordinances that were against 
us, which was contrary to us, and took it out of the way, nail- 
ing it to his cross. (Col xi: 13, 14.) 

So I might go on multiplying texts, but if such as I have 
produced do not satisfy a man, neither would he be though 
one rose from the dead. 

Again : Mr. B. says, " that the. system is allowed in some 
form, and, in view of human nature, and the circumstances of 
human existence, deemed necessary, is further evident from 
the instructions which are given to regulate it. If the object 
had been at once to destroy, no efforts would have been made 
to regulate. The duty of the master and servant would have 
been simply, to dissolve the relation. They would have had 
no further responsibility under those names. Obedience to 
God would no longer have been connected with previous titles 
and obligations. As it is, they are each of them charged in 
reference to the continued relation. The master and servant 
are solemnly charged as such, and their obligations are render- 
ed mutual and conditionally permanent. No sin of the world 
is rebuked with more pungency and terror, than the sin of op- 
pression. It is the great and prevalent sin of the world, and 
calls loudly for divine vengeance." 

So Mr. B. could reason with regard to taking the lives of 
men, for violating the Sabbath. " That the system " of taking 
life " in some form, is allowed, ahd in view of human nature, 
and the circumstances of human existence, is further evident 
from the instructions which are given to regulate " that. ( Ex. 
xxxi, 14.) " If the object had been at once to destroy the con- 
nection between " the loss of a man's life, and his picking up 
a few sticks on the Sabbath ; " no efforts would have been 
made to regulate " that. The duty of the great master and 
servant" would have been, simply to dissolve the relations." 



" No tin of the world is rebuked with more pungency arid ter- 
ror, than is the sin " of Sabbath breaking. " It is the great 
and prevalent sin of the world, and calls loudly for divine ven- 
geance." Yet while Mr. B. is so tenacious of the law of mas- 
ter and servant, he breaks the Sabbath law into a thousand 
pieces, and treads it into the very dust every time the Sabbath 
comes round,which is as often as every Saturday. Mr. B. says, 
" The instructions given to master and servant therefore carry 
the supposition that such a relation may exist without oppres- 
sion and without sin ; and they are intended to make it, not on- 
ly innocent, but profitable and happy to efcch other." Polyg- 
amy comes again under the same rule that may exist without 
sin and without oppression, and be not only innocent, but profita- 
ble and happy to the parties ; and it would be right to mul- 
tiply and replenish the earth in this way down to the latest 
posterity. , 

Mr. Burnap then drops this mode of argument, or as he says, 
" changes his position, and proves that servitude did exist by 
the Bible." And this is no more nor less than every one ad- 
mits. But he makes a fetal blunder in hitching this kind of 
servitude on to the same train with American Slavery. Thus 
making no distiction between Jewish servitude and American 
Slavery. By this he destroys all his reasoning before, and af- 
ter, his biblical history. He knocks out his own foundation. 
Like battlements too heavy for their foundation, they ruin the 
very edifice they were designed to defend. 

This may be seen in quoting some of his own assertions. 
The Bible, he says, gives the slave or servant rights as a man 
or as a human and immortal being. I never understood before 
how any of God's creatures, could be a chattel and a man at 
the same time. Neither should I have believed the Bible 
made such a "gift," had not the assertion been made by 
a learned clergyman. Again he says, "the master and his 
servant have mutual claims." The man and his horse have 
mutual claims. He says " they are both charged in reference 
to each other/ 1 " The servant is not the chattel of his mas- 
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ter like other property." The horse is not the chattel of his 
master like other donkeys. " He may be used, but has a voice, 
ki regard to the manner in which he may be nsed." Having 
reference, perhaps, to Balaam's ass speaking after having been 
beaten. For he says " he is not constituted a dumb and invol- 
untary being." 

But Mr. B. quotes some scripture which would of course be 
truly genuine if he was attempting to prove Jewish servitude 
and not Slavery. "Now I say that the heir difiereth nothing 
from the servant, though he be lord of all." Here he cuts his own 
fingers again. Once more, " Masters give unto your servants that 
which is just and equal.' 9 Here he cuts them clear off. He also 
states that " involuntary bondage cannot be allowed." Here he 
cuts his own throat. He also proves by the Bible, (Deut.15; 17 & 
18.) " that every seventh year was a year of release to all Jewish 
servants, except those who had chosen to sell themselves for 
life, and receive the token of perpetual bondage ; and the priu- 
ileges of the jubilee were universal." It does appear then,* 
after all, that freedom was a " privilege." Unquestionably, Mr. 
B. had forgotten himself, when he let that word «lip through 
his fingers. For, in accordance with his own argument, he 
should have said, the curses of the jubilee were universal. But, 
however, he has let freedom thrust his head out, and we will 
keep him out a short period. 

I would here remark, then, that Jewish servitude was in fact 
much more like the English apprentice system, than any sysr 
tem of slavery at the present day. It was, however, lighter 
than that even, in some respects. For the Egyptian even, al- 
lowed the Hebrew servant separate lands, houses and flocks, 
&c. The Hebrew might escape to the temple of Hercules and 
claim a discharge. The Egyptian's house was an asylum to 
his neighbor's runaway, and he could not be delivered up with- 
out the slave's own consent; And then, again, the Hebrew's 
servant partook of all the religious festivals of his master, which 
were so numerous as to occupy (including the Sabbath) nearly 
half the year. So in fact this species of servitude was little 



less than a Sabbath school. Even the heathen temples afford- 
ed the Roman slave an asylum of safety. It was deemed an act 
of sacrilege to drag them thence. Yet Christian temples are con- 
verted into jails and human slaughter-houses ! and if a Christ- 
ian brother dare speak for the slave, he is dragged out by the 
hair of the head, by clerical tyrants and deaconish bull-dogs 1 
For the Priest has virtually changed the temple from a house 
of prayer into a den of thieves and robbers, and erected^the 
seats of them that sell not doves, but men ; while he himself 
stands as the auctioneer of human flesh ! 

When Mr. B. leaves his Bible quotations and begins to rea- 
son for himself, he falls again still lower into the pit of his own 
digging. His reasoning is like this : Suppose Mr. B. stands 
upon the bank of a river. He hears a splash in the water away 
above him. He turns and looks up the river and sees a man, 
just thrown in by a band of ruffians, who still stand upon the 
bank. The drowning man floats and sinks, alternately, as the 
current carries him along, until he comes opposite and close to 
Mr. B. He can throw him a pole, or even reach him, and pull 
him out. He cries with imploring voice, to Mr. B. for help, 
help ! Mr. B. calmly looks round towards him, and asks what 
he shall do ? Do ! says the drowning man, save me ! I am 
drowning ! Very well, says Mr. B. it is right for you to drown, 
for God drowned a whole world once, save eight, souls. This 
drowning is no new thing at all ; it has been practiced by eve- 
ry generation since Abraham, and in Noah's age it " was very 
prevalent and notorious." (See page 4 of his sermon.) Besides 
" it is right, or God would have dissolved the relation between " 
a man drowning and the water. 

Well, says the drowning man, my condition is dreadful. I 
know it, says Mr. B. And can you do nothing for me sir? I 
can relieve some of your suffering, says Mr. B. if you will fol- 
low my directions. In the first place, your clothes are very 
heavy, throw them off anil you may swim the longer. And 
then, there are these Alligator slave-catchers, and blood-hound 
sharks. I'll see if I can get some one to follow down the river 
2 
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and holloo to frighten them away. I cannot do it, you knojr, 
although I pity you, for I am a Priest and must go according to 
the Bible. But do pull me out, says the man. ° No ! says Mr. 
B. " Let the relation continue, but let it be under the regula- 
tion of Infinite Wisdom and Benevolence." " Let the water 
become a kind and faithful guardian of the man." (See sermon 
page 16.) Thus while the relation of the water and the man 
continue, the yoke of drowning may become easy, and your 
burden light. The Bible is a safe guide in this matter. (See 
page 17.) 

Now, says Mr. B. (See note page 16.) did my limits permit, 
it would be interesting to notice the happy change which would 
be produced by a mode of treatment regulated by the Bible. 
How very interesting, indeed, this would be for the slave and 
drowning man we could conceive, by remembering the one in 
bonds as bound with him in cold chains, and the other as being 
in the cold river with him drowning. A fine specimen of cler- 
ical logic this. 

Again, Mr. B. comes to the conclusion that there " is some- 
thing wrong in our conflict with Slavery ; because we have not 
been more successful in our struggle." "Many," he says, 
" who enlisted have turned aside, to vain jangling ; and we have 
been led to enquire, whether we had discovered and adopted 
the appropriate method of warfare." If this argument weighs 
anything against the Anti-Slavery reform, it is worth just as 
much against the religious reform. Why shall we not give up 
preaching the Gospel to sinners, because some professed Christ- 
ians have turned aside to vain jangling ? Why did not Christ 
give up his glorious scheme of redemption and salvation, be- 
cause Judas and others who followed him turned aside to vain 
jangling. 

Mr. B. says, " We have presented the great principles of the 
Bible, as the foundation of our opposition to the system, and 
the arguments of its continuance. We have been met by the 
argument that the Bible admits a system of slavery, and gives 
many instructions to regulate it." 
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So might the religious Evangelist use the same argument, 
and say, the infidel has met us with the argument that the Bi- 
ble admits of a system of Bigamy and concubinage, just as 
well. He says our " arguments fp^jntire, and immediate eman- 
cipation (conversion) on this groimcnia ve been warded off; and 
the whole subject has assumed more the character of party 
contention, than benevolent arwrreforming effort." The christ- 
ian has the same right to assume the same argument. Mr. B. 
asks, " Is there not something erroneous in the premises ? " 
So might the christian ask, is there not something erroneous in 
preaching repentance and conversion ? Mr. B. asks, " Instead 
of aiming directly at emancipation, should we not rather aim 
at modification ? " Then the preacher might ask, instead ' of 
aiming directly at the sinner to effect his conversion, should we 
not aim at some of his most palpable crimes, and lop them off? 
Mr. B. asks, " Should we not rather oppose the evils, than to 
oppose slavery itself?" So might the christian reformer say, 
instead of aiming at the sinner, should we not aim at a few of 
his sins ? Mr. B. says, " If it cannot exist without these evils, 
then opposing them, will be in effect opposing slavery itself." 
So the preacher might say to the thief or robber ; if they can- 
not live without these crimes, then opposing their stealing my 
goods, would be in effect reforming the thief. But Mr. B. says 
" The effort would assume a different bearing upon the mind 
and consciences of the slave-holder. We might gain a hear- 
ing, where now every door is shut." So we might gain a hear- 
ing of any horde of ruffians, if we would preach that it was no 
harm to ravish purity and innocency — only commit the crime 
in a more genteel way, as " conspicuous characters " do; for, 
says he, " we might show the evil to be not in the relation 
itself, but in the manner in which the relation is treated." 
Mr. B. says, " We might show the slave-holder that he is 
guilty, not simply for holding slaves, but for holding them in the 
manner he does." Mr. B. here cuts his own track again, for 
according to his own showing, slave holding has no guilt. Mr. 
B. says, " We might attack his conscience, not upon original 
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sin, but upon actual transgression, and show him where the 
laws of Jehovah were out against him." So we might attack 
the sheep stealer, not upon original sin, for his father stole the 
sheep, but for his letting (Ml ticks get among the flock, and 
show that the laws of nature were out against him. He says, 
" Instead of contending with Iwp about the theory, where he 
might find some advantage, we could turn his attention at once 
to the practical abomination. Instead of insisting that the dis- 
eased limb should be at once amputated, we might employ our 
power to engage him in some effectual effort for remedy ; we 
might show him that danger and death vim pended." Then, in- 
stead of insisting that the diseased sheep should be at once ta- 
ken away from the thief, though he had endangered its life, 
we should employ our power to engage him in some effectual 
effort to cure it, and even make him clench his grasp tighter 
by showing him that danger and death impended. If thy right 
eye offend thee, pluck it out. If thy right hand offend thee, 
cut it off. 

Again: Mr. B. acknowledges property in man, and says, 
" And yet under a relation thus named there may not be 
high crime. Under the divine restrictions, it may be profitable 
and happy for all concerned. The servant may love his free- 
dom from responsibility, and think it an easy way through the 
world, to be led and provided for by another." 

Who can conceive of a higher or a blacker crime, than to 
rob God of his brightest earthly intelligences. And whoever 
acknowledges that man can hold property in his fellow man, 
robs God, denies His supreme authority, and says to him, when 
God asks him, son give me thine heart, you are a tyrant, you 
have no business with it. It belongs to Mr. Slave-holder. He 
wrests the word of God to his own destruction, and reads it in 
the. following manner, Present your bodies a living sacrifice, 
holy and acceptable to man, which is your reasonable ser- 
vice. Yet Mr. B. virtually says all this may exist without high 
crime. I will not descend to comment upon such consummate 
blasphemy. 
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"Thus, my brethren, I have presented to you my views of 
Slavery according to the Bible." 

But they do not accord with the Bible, and are not accord- 
ing to knowledge obtained therefrom. 

" I am aware that some of them are new, and may at first 
appear alarming." , 

They do, indeed, appear so at first; but they appear more 
and more so the longer you look at them. It is high time that 
every true child of humanity should become alarmed at such 
heresy as the above. 

" I have not come to them without prayerful investigation." 
"You did, indeed, come to them, for such destructive, unhal- 
lowed views would never come to a genuine prayerful man. 
He must go to them and take them by storm. 

"My soul desires to do something /or the relief of the poor 
slave." 

Just as the old lady desired to dp something for the quadra- 
pid she killed. At every blow she cried out poor creature, but 
the next blow come the heavier. 

" The prevalent efforts seem to me to be in a great degree 
ineffectual, and to give prospect of little good." 

So thought some of the children of Isreal, when they took 
their gold and cast a calf. But we have a great plenty of 
calves now-a-days, and a great plenty of worshippers to fall 
down and do them reverence. 

Again : Mr. B. remarks, " Suppose my brother has fallen in- 
to the guilt and the calamity of the present system of slave- 
hplding ; and in view of its abominations, which my soul can- 
not endure, I conjure him to aba n boil it immediately. I tell him 
that it would be better not to live, than to live under such guilt 
and portending vengeance. I present the precepts of the gos- 
pel, and the coming wrath of God, which is revealed against 
all ungodliness and unrighteousness of men, as the foundation 
of the argument. 

" He deliberately turns to me and says, that the Bible allows 
him to sustain this relation, and lie refers me to places where 



14 

it is authorized by the precepts of regulation. He uses my 
authority for his own justification. My first onset is repulsed 
and I must change my mode of attack. I say to him then, 
you acknowledge the authority of the Bible to be decisive in 
this matter, and under that authority you intend to act ? He 
assents, and binds himself to abide the decision. Show me, 
says he, where it is forbidden, and I will yield. Let the Lord 
reign. I then say, if the Bible is our authority in regard to 
the relation itself, it is also our authority in regard to all its 
regulations. Are you willing to submit at once to all the re- 
strictions, which infinite wisdom and benevolence have imposed, 
and treat with your servants accordingly ? Again he assents, 
for he would not seem to disown divine authoity. in anything. 
Now he is well committed, and I begin at Genesis and go the 
Bible through, explaining the restrictions and obligations of 
slavery, something as I have in this discourse, and ask him, 
whether he will at once so far change his system, as to conform 
to all these regulations. • Will you hold and deal with your 
slaves fully and practically according to these rules ? 

"Here my brother hesitates, and his loyalty to God is put to 
the test. He thinks of the practical effect of some of these 
rules, and begins to say, I can hardly see how our domestic in- 
stitutions can be maintained under such restrictions. They 
give, our servants so much liberty and so many privileges, that 
I cannot see how we can keep them,and have them profitable. 
I reply, that these are not the points of argument. The Bible 
has regulated all the slavery which it allows. It is not my con- 
cern how slavery can be perpetuated, or how it can be render- 
ed profiable ; but how the Bible requires us to manage it. 
Whether it lives, or dies, under the divine treatment, is not 
the important question. Let the wisdom of Providence settle 
this point. The system needs a mighty change, and just such 
a change, as the restrictions of the Bible would cause. I would 
have you cleave to the authority, to which you have referred, 
and free yourself from the guilt, the condemnation and the 
ruin of oppression. I conjure you to study the divine oracles 
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and under the guardianship of the God of hosts, tojrust your- 
self to the results of obedience. As a brother I must plead 
with you, and keep your conscience awake with the thunders 
of truth, until those cries of oppression cease to rise from your 
domain and ascend to the ears of the Lord of Sabaoth. In 
all the argument and all the effort, I will most tenaciously cleave 
to your own premises. I will not urge you to emancipate your 
slaved, but I will point out to you the errors of your treatment, 
and urge you to such changes, as the divine ^oracles immedi- 
ately demand. 

" Though this mode of conflict with the sin of slavery may 
have the same great results, it is easy to see, that it is very dif- 
ferent from that which has been prevalent. It leads the slave- 
holder to a different view of the subject, and shows him what 
and where his guilt is. Ittakes away many of his excuses and 
apologies, and shows him_how he_can at once remove the bur- 
jJen of his guilt. It places him upon his individual responsi- 
bility. 

" The view of slavery which we have taken, may assist some 
who are in the midst of legal slave-holding, in deciding on a 
course of duty. There are not a few in the midst of the 
slave-holding states, who would gladly be free from their pres- 
ent connexion with slavery ; but as the general laws are, they 
know not how to deliver themselves. If they emancipate their 
slaves, they cannot remain* unmolested with them, but are liable 
to be brought into a worse state by their freedom. They have 
not the means or the power, of removing them to a more de- 
sirable place, nor can they at once change the laws of the com- 
monwealth where they reside. What shall Jhey do? How 
shall they deliver themselves-from- 4he guilt of the slave-holder, 
under the present system? Let Ihenx go directly to the Bible 
for relief. Let them at once adopt the treatment, which that 
enjoins, and retain their servants to protect and bless them. 
Let them examine all these precepts', and compare their pres- 
ent treatment with these injunctions, and in whatever they find 
themselves erring from divine instruction, let them at once 
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change their action, and allow their servant* every privilege, 
which God has enjoined. 

" And if under such treatment their servants abscond, or 
for any reason leave them, let them go. If they have no good 
reason for leaving you — if your treatment has so come up to 
the claims of the divine government, that they had no good 
reason for dissatisfaction, the fault is theirs, and you are clear 
of responsibility/ In this way you may have a conscience void 
of offence toward God and toward man, while you are a slave- 
holder. You may avoid the guilt of oppression, and the dis- 
pleasure of God for the crime." 

Suppose my brother has fallen into the guilt and the calam- 
ity of the present system of drunkenness; and in view of its 
abominations, which my soul cannot endure, I conjure him to 
abandon it immediately. I tell him it would be better not to 
live, than to live under such guilt, and portending vengeance. 
I present the precepts of the gospel, and the coming wrath of 
God, which is revealed against all ungodliness and unrighteous- 
ness of men, as the foundation of the argument. 

He deliberate!) turns to me and says, that the Bible allows 
him to sustain this relation, and he refers me to the places* 
where Christ turns water into wine, and where Paul recom- 
mends it to Timothy for the stomach's sake and his often infir- 
mities, and goes by his regulations. He uses my authority for 
his own justification. My first onset is repulsed, and I must 
change my mode of attack. I say to him, you acknowledge 
the authority of the Bible to be decisive in this matter and un- 
der that authority you intend to act. He assents and binds 
himself to abide the decision. Show me, he says, where it is for-' 
bidden, and I will yield. Let the Lord reign. I then say, if the 
Bible is our authority in regard to the relation itself, it is also 
our authority in regard to all its regulations. Are you willing 
to submit at once to all the restrictions which infinite wisdom 
and benevolence have imposed, and treat drinking accordingly. 
Again he assents, for he would not seem to disown divine au- 
thority in any thing. Now he is well committed, and I begin 
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tit Genesis and go through the Bible, explaining the restriction! 
and obligations of drinking something, as I have in this dis- 
course, and ask him whether he will at once so far change his 
system, as to conform to all these regulations. Will you Hold 
and deal with your Brandy and Champaign fully and practi- 
cally according to these rules. 

* Here my brother hesitates, and his loyalty to God is put to 
the test. He thinks of the practical efforts of some of these 
rules, and begins to say, I can hardly see how our Rumselling 
institutions can be maintained under such restrictions. They 
give our customers so much liberty, (to have even the water at 
weddings turned into wine,) and so many privilges, (to drink 
it at any time for the stomach's sake,) that I cannot see how 
the Rumsellers can keep it and have it profitable. I reply 
that this is not the point of argument. "The Bible has regu- 
lated all the drunkenness that it allows. It is not my concern 
how rum-selling can be perpetuated, or how it can be rendered 
profitable, but how the Bible requires us to drink it. Whether 
rum-selling lives or dies under this divine treatment, is not the 
important question. Let the wisdom of Providence settle this 
point. The system needs a mighty change, (for the people 
have got so vulgar that they even drink Rum and Tom <fc Jer- 
ry,) and just such a change as the restrictions of the Bible 
would ca(use, wines, cordials, &c. I would have you cleave to 
the authority to which you have referred, and free yourself 
from the guilt, the condemnation and the ruin of drinking. I 
conjure you to study the divine oracles, and under the guard- 
ianship of the God of hosts, to trust yourself to the result of 
* obedience. As a brother I must plead with you, and keep 
your conscience awake with the thunder of truth, until those 
cries of drunkenness cease to rise from your domain, and as- 
cend to the ears of the Lord of Sabbaoth. In all the argu- 
ments and in all the efforts, I will most tenaciously cleave to 
your own premises. I will not urge you to quit drinking, but 
I will point out to you the errors of getting drunk, and urge 
you to such changes as the divine oracles immediately demand. 
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Though this mode of conflict with the sin of drunkenness 
may have the same great result, it is easy to see, that it is very 
different from that which has been prevalent (among these ras- 
cally Washingtonians.) It leads the drunkard to a different 
view of the subject, and shows him what and where his guilt 
is. It takes away many of his excuses and apologies, and 
shows him how he can at once remove the burden of drunk- 
enness. It places him on his own individual responsibility. 
(Keep clear of all pledges.) 

This view of drunkenness which we have taken, may assist 
some who are in the midst of legal rum-selling, in deciding on 
a course'of duty. There are not a few in the midst of the 
rum-selling States, who would gladly be free from their pres- 
ent connection with the traffic; but as the general laws are, 
they know not how to deliver themselves. If they emancipate 
their customers, they cannot remain unmolested with them, but 
are liable to be brought into a worse state by their freedom. 
They have not the means or power of removing them to a 
more desirable place, (TexasJ nor can they at once change 
the laws of the Commonwealth where they reside. What shall 
they do? How shall they deliver themselves from the 
guilt of the rumseller under the present system. Let them 
go directly to the Bible for relief. Let them at once adopt 
the treatment which that enjoins, and retain their customers to 
protect and bless them, (as vultures do lambs.) Let them ex- 
amine all these precepts and compare their present treatment 
with these injunctions, and in whatever they find themselves 
erring from divine instructions, let them at once change their 
liquor, and allow their customers every privilege which God " 
has enjoined. (What heresy !) 

Then according to Mr. Burnap's reasoning, if you, rumsel- 
lers treat your customers with kindness, they have no good 
reason for leaving you, and if they abscond, the fault is theirs, 
and you are char of the responsibility. In this way you may 
have a conscience void of offence towards God, and towards 
man. White you are a rum seller, you may avoid the guilt of 
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rumselling, and the displeasure of God for the crime. (No 
crime about it if Mr. B.'s reasoning is good.) 

The remainder of Mr. Burnap's argument can be reasoned 
out in the same way, but I am sick and out of patience by 
dabbling with the silly stuff. Oh ! how he ' reasons ! Break 
every yoke, says Isaiah. Nonsense ! says Mr. B. ; all that is 
necessary is to grease your necks, and the yoke is well enough. 
Let the oppressed go free, says the Prophet. No, never, says 
Mr. B. "The relation of master and seryant" may continue 
— only make his burden light. (See page 17.) Remember 
those in bonds as bound with them, says the Apostle. Yes, I 
will, says Mr. B. I will remember them as being down, and 
my foot on their necks, and bound by the Bible to keep them 
there. But £ays the Prophet, the spirit of the Lord God is 
upon me, because the Lord hath anointed me to preach good 
tidings unto the meek. He hath sent me to bind up the bro- 
ken hearted, to proclaim liberty to the captives, and the 
opening of the prisons to them that are bound. No. such 
thing says Mr. B. ; perpetual slavery is the Bible doctrine, and 
as for knocking ope.i the prison doors, all that is necessary, is 
to oil the hinges so that they will swing genteelly. 

John describes in Revelations, that among the things that he 
saw which defiled the Church of God, were multitudes of 
slaves and souls of men. Rev. 18, 13. But Oh ! no, hear Mr 
B. say, John was rather a blind old gentleman, for he never 
saw this as a defilement and an offence of the Church, and if 
he did it is nothing to us who saw it. Let the Church be filled 
up with slavery, "we must go according to the Bible," in this 
1 matter. " Let the relation continue," and thus it has contin- 
ued. 

The priest has rode men in and through the Church with a 
dog-collar about his neck for a bridle, and the Bible on his 
back for a saddle, and with branding-irons has spurred up his 
jaded donkey long enough. Yes, the monster of oppression is 
under the folds of the Church of Christ, if indeed, he would 
acknowledge it at all as his. And through such ministers who 
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try out "let the relation continue"— " let slavery exist," that 
the old Serpent; Slavery winds his way up our pulpit stairs— 
eoils itself around the desk, and runs his cold slippery neck 
out over the Bible, forces out his forked tongue, and snaps the 
eyes of his reverend snake-ship,. and vomits out his nauseous 
slime into the very mouths of the dough faces beneath, which, 
they gorge down as clerical garbage, like young starving crows, 
without stopping to see what they swallow, whether it is a frog 
or a bull-thistle. Thus he has been fed and fattened on the 
very bread and wine, emblematical of a Saviour's body and 
precious blood— -crying peace, peace, popularity, popularity 1 
(Conspicuous characters.) 

Alas! for the unfaithfulness of Christian ministers, which, 
exposes them to such rebuke from those who make no preten- 
sions to, or professions of religion. Where is the spirit of 
Christ, of Paul, or a Wesley ? When will it be that professed 
ministers of the gospel will see their mistake in teaching that 
slave-holding is no sin ? When will it be that the Church will 
thrust out of its bosom the bad men whose example 
and precepts make religion itself a hissing and a by-word ? 
And if there be but two spirits, the evil and the good, is it a 
hard matter to decide by which preachers are influenced when 
they preach sermons that suit the ungodly and the pinner? 
and they respond until the welkin rings with their loud Amen, 
while God's children are wounded to their heart of hearts, and 
that too in the house of their friends. Think of it, oh think, 
and blush as you think ! A Christian minister claims a fellow 
Christian minister as a marketable commodity, while a Ma- 
hommedan dares not hold a Mahommedan in bonds. And 
even a Turk will not hold in bonds adaptive of the prophet's 
faith. Think of it, we the people of the United Slates, the 
only people to be found, after traversing ail nations, and all re- 
gions, and all grades of civilization — we, the only people pro- 
fessing to be free on earth, make an idol of Slavery, and here 
it stands pre-eminent in degradation, and the Clergy and 
Church stand shoulder to shoulder, like ever-lasting pillars, in 
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its support. To that idol they sacrifice human victims — aye, 
slaughter, even, the very image of Jesus, like beeves for She 
shambles, and that too, when even Tunis, Spain, Russia, yes 
all Europe is crumbling and melting down under the blazing 
sunlight of humanity. 

And shall we'scoff at Europe's krngrs, 
When Freedom's fire is dim with us, 

And round our sacred altar clings 

The damning shade of Slavery's curse. 

And while these shameful scenes are being enacted over and 
over in our country, the sentinelsfof Him whose arin is not 
shortened from the watch-tower of Isreal, have folded their 
arms in safety, arid have not ceased to cry out all is well. God's 
people are left to hunger, persecution, bonds, imprisonment and 
death, and the watchman cry " all is well I" Three millions 
of voices send up their frantic shrieks, and despairing death 
groans from the southern prison-house of bondage, yet in care- 
less indifference, the cry still rises, "all is well!" Three 
millions more already dead, rattle, as it were, their mouldy 
bones in their rough hewn boxes, yet "all is well!" Deeds 
of darkness have been enacted among us, so black that dev- 
ils might have come up from jJieir dark abode and have ta- 
ken lessons of us in the art of sin, deeds that are fit only to be 
registered upon the blackened walls of the lowest cavern in 
perdition, yet the watchmen cry "all is well!" Etheopia 
stretches out her manacled hands like a sworn witness to hea- 
ven, while the blood trickles down from link to link, and the 
famished starving bondsman looks at the Watchman eye to 
eye, and pours out his very inmost soul in prayer fc for help, — the 
Watchman turns upon his heel, walks off and reports, " all is 
well !" Such preaching I leave it for the Word of God to say, 
if it is not of the Devil. Christ's gospel was to be preached 
to all people. Then is it his doctrine which excludes a por- 
tion ? Christ's gospel is glad tidings of great joy to all people. 
Latter day gospel is evil tidings of great misery to a part. 
Christ's gospel was preached to the poor. The latter day gos- 
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pel walks in silver slippers over the necks of God's poor, and 
the rich and " conspicuous " characters have it preached to 
them. 

With'awful solemnity I denounce perpetual Slavery — its up- 
holders and abettors, forever ! By the everlasting cries and 
shrieks'of the slave whose howlings rise like the Revelator's 
perpetual smoke of torment, I denounce it. By their blood, 
whose voice, like Abel's, cries to heaven for vengeance, as it 
runs from lacerated veins in southern forests until their swamps 
and everglades are paved with bleached skull-bones* I denounce 
it. By that spirit of liberty and equality that was born in this 
Commonwealth, rocked in. the cradle of liberty, and baptized 
in the blood of my fathers, I denounce it. By that still nobler, 
higher and holier spirit of him who was born in a stable — 
rocked by the winds of heaven in a manger, and on Calvery's 
hill was baptized in the blood of the Son of God, I denounce 
it. By all that is glorious in heaven, and all that is terrific in 
hell, I denounce it. 

But my heart is pained, my soul is sick of every day's report, 
of wrong and outrage, with which this earth is filled* 
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